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the Lord was limited to certain people. The king might have the
Spirit, but his maidservant would not. The great prophet might have
the Spirit, but not an ordinary person like you and me.

The second is that in Old Testament days the Spirit of the Lord
was fitful in his manifestation. He could be withdrawn. He was with-
drawn from Samson and from Saul, when they gave themselves over
to disobedience.

The third is that in the Old Testament the Holy Spirit was dis-
closed as sub-personal power. There was little to suggest that this
power was personal.

Those were three disadvantages to the Spirit in the Old Testament:
he was restricted to special people, he was fitful, and he was perceived
as sub-personal. And by the end of the Old Testament period there
was an even greater disadvantage. He was seen as past history. After
the last of the prophets, the Holy Spirit was not in evidence in Israel.
The Temple had been rebuilt, but there was no shekinah glory resid-
ing in it, as there had been in the first Temple of Solomon. Similarly,
the Spirit of God appeared to have retired from human affairs, and
you had to make do with the barh 40/, the ‘daughter of the voice’, a
second-hand substitute for the Spirit of God.

However, the prophets, notably Joel»,mEzel‘gi_gll__gp_d Jeremiah, were
clear that in the end-time the Spirit of the Lord would come again,
and would be widely disseminated. In Jesus Christ it happened. And
Luke is at pains to bring this out. He does so in various ways, particu-
larly by mentioning the Holy Spirit a great deal. It is very noticeable
in the beginning of his Gospel: the Spirit in Simeon, in Anna, in
Mary and Elizabeth, surrounds the coming of Jesus, because Jesus is
the man ‘full of the Spirit’ (Luke 4:1). That Spirit who surrounded his
birth and early days was concentrated upon him at his baptism. John

picks up the image from Isaiah 11:2 about the Spirit resting on the
Servant, and makes it plain that this took place precisely at the
baptism of Jesus (1:32). There is nothing fitful here: the Spirit made
his home in the incarnate Christ{And instead of the second Temple
where there was no shekinab glory, John maintains that Jesus
‘templed’ among us, and in him we beheld God’s glory (John 1:14).
There is an important link between these three concepts: the new
temple consisting of Jesus’ body, the Spirit of the Lord, and God’s
glory.
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Thus the Spirit, widely diffused in the Old Testament, was con-
centrated in the person of Jesus while he was on earth. He was the
min full of the Spirit. He was the ultimate king, the ultimate
prophet, the ultimate servant of Yahweh — all three roles that had
been marked by the Spirit in the Old Covenant. All were concen-
trated in Jesus — that is why we hear so little of the Spirit while Jesus
was on earth.

What, then, happened at Pentecost? Simply this. The three restric-
tions of Old Testament days were wonderfully removed. The Spirit
became available to one and all. He was now recognized as personal;
he was not naked power, but marked with the lineaments of Jesus of
Nazareth [{Acts 16:7)) And he would never be withdrawn: he would
remain with Goaﬁ’;i;éople both individually and corporately until the
end of the agé (15:8)\

That is not\"oh'ln)"""é wonderful fulfilment of Old Testament indica-
tions. It is also an important corrective to some current misconcep-
tions about the Spirit. For it reminds us that the Spirit is always the
Spirit of Jesus. He is the touchstone of what can properly be under-
stood of the Holy Spirit.

Jesus is the touchstone of the Spirit in religion. The task of the
Spirit is to bear witness to Jesus. We should not regard anything as the
teaching of the Spirit if it doés not relate credibly to the life and reach-
ing of Jesus, the man full of the Spirit. .

Jesus is the touchstone of the Spirit in doctrine. You will often find
doctrines ascribed to the Spirit that by no stretch of the imagination
could hold good of Jesus. The Mormons are a case in point.. They go
with quite a lot of Christian teaching, though Jesus sometimes gets
short shrift; but they claim that a further revelation by the Spirit was
made on gold tablets to Joseph Smith many centuries later. That
cannot match up with the touchstone of Jesus. It is important, not
least in these days when interest in the Spirit is high, never to be.heve
anything that is claimed for the Spirit that cannot equally be clfllmed

for Jesus. The Holy Spirit does not ‘speak“or'lv hig own’, Jesus said. He
elrifis Jsts (ohm 152616:130). e

’Fﬂlﬁémore, Jesus must be the touchstone of the Spirit in behavi-

our. We are prohibited, as Christians, from regarding any form of
behaviour as normative that cannot be demonstrated as part of the

lifestyle of Jesus.
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We could take all this much further. I have tried to do so in my
book [ Believe in the Holy Spirit. The Spirit assured Jesus of his
Sonship, commissioned him for servanthood, and equipped him for
witness. All those strands are evident in his baptism as recorded both
in Matthew and Luke. And when you have made due allowance for
¢hé Fact that we are not Christ, those same three roles await the
Christians. The Spirit assures us of sonship: he enables us to cry
‘Abba, Father’ (Galatians 4:6). The Spirit commissions us for costly
servanthood. The Spirit gives us power for witness, just as he did to
Jesus. All this began with Jesus, and spread to his followers. And Luke
picks that up.{Acts 4:14 btresses that the ministry of Jesus was exer-
cised in the power of the Spirit, whild Acts 1:2,5,8indicate that this is
precisely the calling of the church. The Gospel of Luke shows what
God began to do through his servant and anointed witness, Jesus,
equipped with the power of the Holy Spirit. The Acts shows what
God continued to do through his servants, his anointed witnesses
equipped with the power of that same Spirit. Such is the major sig-
nificance of God’s Holy Spirit.

The birthday of the church

Why Pentecost?

At one level the church began with Abraham. He was the father of the
faithful. At another, it began with Jesus, who called the first disciples
to come, follow him. But it is no less true to see the birthday of the
church as the day of Pentecost, when God’s Spirit fell on the disciples
to equip them for their world mission.

But why should the Spirit have fallen on that particular day? Here
are five possible reasons.

First, Pentecost was the first great feast of the Jews after Passover.
Jesus had died at Passover time. More than a million Jews would con-
verge on Jerusalem for the great feasts. If, in the strategy of God, a
new thing needed to be, the feasts were the time to do it. Leviticus
13:15 tells us that Pentecost is fifty days after Passover. It was one of
the two Jewish harvest festivals a year. Therefore it was a highly
appropriate day to mark the first ‘harvest’ of people into the kingdom

What of the Holy Spirit? 251

of God. Perhaps this is part of what Jesus had in mind when, in John
4:35, after bringing the Samaritan woman to faith, Jesus speaks of the
harvest waiting for reaping. And now, through his spirit, Jesus brings
3000 people on one day into the family of God. Pentecost is the
beginning, the first fruits, of the harvest.

Second, at Pentecost the Jews celebrated the giving of the Law to
Moses by God on Mount Sinai. They deduced this from Exodus 19:1.
One of the rabbis put it like this: “The feast of weeks (i.e. Pentecost) is
when the Torah was given.” That is very significant. The trouble about
the Law is that it was external to us. But Jeremiah had looked forward
to the day when it would be interiorized. God would put his law
within their hearts (Jeremiah 31:33). How appropriate, then, that the
coming of the Spirit should fall on the day when they celebrated the
coming of the Torah! Here is no external Law given by Moses, but an
internal power and motivation given by God within the heart of the
believer. That is something Paul revels in in 2 Corinthians 3:3f,

Third, the giving of the Spirit at Pentecost may have been particu-
larly appropriate because of the ascension theme. Moses had
ascended Mount Sinai imorder to receive the Torah. Jesus had
ascended on high in ogder to receive and distribute to longing hearts
the gift of the Spirig(2:33, cf. Ephesians 4:7f). The ascended Christ
had poured out what the participants on the day of Pentecost could
see and hear.

There is a fourth reason. The rabbis had an illuminating myth that
Moses proclaimed the Torah in the seventy languages that were
believed to belong to the entire world, as if to say “This is God’s uni-
versal will for mankind.” How fitting, therefore, that on the day when
the Spirit is given you find representatives gathered together from all
over the known world amongst whom the Jews were dispersed. It is as
if God is saying, ‘Here is something for everybody.’

Finally, only Jews received the Torah. But the Spirit is for all, as Joel
had foretold (see Acts 2:17). What better day, then, for God to send
his Spirit than the day when the Jews celebrated the gift of the Torah?
This fits in precisely with the missionary purpose of Acts.

There are no certain ways of discerning why God sent his Spirit at
Pentecost: it lay within his own purpose and discretion. But these are
five reasons why Pentecost might have commended itself as the most
appropriate time.
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Tongues at Pentecost?

The traditional understanding of the tongues given to the disciples at
Pentecost is that they were miraculously enabled to speak in many
different languages that they had never learnt. If this is so, and it may
be, the gift could mark the first stage in the progressive launching of
the new movement. For there are three, possibly four, places in Acts
where tongues are mentioned in outreach situations. The first is in
Jerusalem. The second is in Caesarea with Cornelius (10:46f). The
third is in Ephesus, the centre of Greek culture (19:1fF). The same
may well have happened in Samaria: this is hinted but not stated
(8:16f). Jews, Samaritans, Godfearers, Greeks: a possible progression.
If so, we have a very interesting thing. Tongues are mentioned (or
implied) at four critical places, and four only, in the unfolding story of
the Acts: when Christianity was launched among the Jews, then in
Samaria, then among the adherents on the edge of the synagogue,
then among those living in the heart of Greek culture. It would be
possible to argue, if you believe that these ‘tongues’ are human lan-
guages, that God equipped the early Christians at those four points
with a signal mark of his blessing and his presence. It could be seen as
the curse of Babel lifted once and fgr all. Mankind had tried to reach
up to God by building a great ziggsrat or tower in early Old Testament
days. God demolished this instrument of human arrogance, and a
babel of voices ensued. The peoples of the earth were unable to co-
operate because of the discrete languages of the world; but with the
coming of the Spirit in tongues at Pentecost, Babel is reversed. Instead
of man trying to reach up to God, God’s Spirit comes down to man.

However, there is no hint of tongues being a human language in the
incidents involving Cornelius, the Samaritans or the folk at Ephesus. A
foreign language was not even necessary: all of them could speak Greek.
When Peter ‘stood up with the Eleven, raised his voice and addressed
the crowd’ at Pentecost (2:14ff) he set out to explain the apparently
drunken-sounding utterance of his companions. He would have had no
difficulty in making himself understood if he used Greek or Aramaic:
they would all have been able to speak Greek, the common language of
antiquity, and most of them, being Jews, could speak Aramaic.

[t seems to me most probable therefore, that Peter gave his sermon in
Greek, and that the tongues-speaking was glossalalia: the praising of God
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in a language given by the Spirit but not normally understood by the
person speaking, unless God adds a further gift, that of interpretation. If
50, it is not surprising that people thought them drunk. I recall the first
time [ heard people praising God in tongues; I felt it was very weird! And
ifit was indeed glossalaliainto which the Tielve were plunged on the day
of Pentecost, it would not be intended for communicating with the
crowd (which Peter would do in Greek) but for expressing a love and
gratitude to God beyond the level that ordinary language could carry.
There was nothing unique to the early church about this outpouring of
glossalalia: it happens widely throughout the world church today.

What, then, was the miracle at Pentecost, apart from the wonderful
outpouring itself? In all probability it was the gift of interpretation
that God gave to the crowd. ‘How is it that each of us hears them in his
own native language? . . . we hear them declaring the wonders of God
in our own tongues! (2:8,11). It seems to have been a miracle of
hearing, of interpretation. The Apostles celebrated (in vocabulary they
could not understand but which was inspired by the Spirit) the mighty
works of God, supremely no doubt the coming, the death and the res-
urrection of Jesus, along with the glorious power of the Spirit that was
being shed upon them, and the crowd were enabled to understand.

The rabbis used to say of the original gift of the Law on Sinai, “The
law was given with a single sound, yet all received it in their own lan-
guages’ (Zanchuma 26¢). That is just what, I believe, was happening
at Pentecost. The Twelve praised God in tongues, and the multitude
understood, each in his own language, what this signified. They knew
these strange people were praising God for his mighty works. The
giving of the Spirit came to these first Christians as the Law came to
Moses; and it has universal significance in the new covenant just as
the Law did in the old. The gift of tongues at Pentecost is a mark of
the universality of the gospel.

The Spirit: God’s strategy

In his lifetime, Jesus had foreseen three things that would happen
before the end of the age (Markw}»i?—l—gﬂ First, he predicts tough
times: there will be trials, betrayals and ecological devastation.
Second, it will be the time for mission: the gospel will be preached to
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all the nations. And third, it will be the time of the Spirit; he will
inspire and carry home the witneﬁsgjﬁ\i&ﬁ‘nﬁf-'tﬂﬁe Christians. These

In l&)h_ll_]iZG—lGZ\somethlng very similar emerges. The Spirit
will come and bear witness. The disciples too will bear witness: such is
the call of the church. And there will be tough days ahead: believers
will get thrown out of the synagogue, and even martyred. Hardship,
witness, the-Spifi§— the same three strands are interwoven.

We find the same in Acts 1:6-9: witness-bearing as the primary
task of the church, the Spirit as the enabling gift, and (as the story
unfolds in the rest of the Acts), constant hard times.

So the time between Jesus’ first coming and his return is not
empty. It is full of the Holy Spirit and mission. They belong together.
And the context in which they happen is one of opposition and hard-
ship. Through the Spirit and mission the kingdom is demonstrated to
the world before the return of the King. The Spirit and the church
belong together, but it is noteworthy in Acts that the Spirit always
takes the lead. The church can only live by evangelizing, and by fol-
lowing the paths that the Spirit indicates. It was not the church
leaders who decided on an evangelistic campaign. It was an ex-
Pharisee, converted through opposing them, who was the main agent
in that outreach under the prompting and the power of the sovereign
Spirit of God. Hardship was inevitable; the Acts and Paul’s own
letters give us a glimpse of the tremendous cost.

Such is the divine strategy. And as we look at the ineffectiveness of
many churches today, I wonder if we have not reneged on each of
those intertwined strands. We do not expect leading from the Spirit
and do not trust it when it happens. We are very reluctant to bear any
sort of witness to Jesus. And we are most unwilling to bear any kind
of obloquy and hardship, criticism and abuse for the name of Jesus. If
we implicitly deny the three power lines God has intertwined, can we
be surprised when little progress is made?

Baptism in the Holy Spirit

In chapter 10 we looked in detail at the whole area of Christian initi-
ation, and how the Holy Spirit plays a part in it. We saw that there are
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three elements to Christian initiation: baptism, repentance and faith,
and the giving of the Spirit. Different Christian traditions have tried
to separate out or over-emphasize what Luke insists is a threefold rope
that binds us to Christ. But here I want to tackle another controver-
sial subject that has been much to thefore in recent years, the baptism
‘i’ or ‘with’ the Holy Spirit. What does it mean? Is it always accom-
panied by tongues? s it a second experience after baptism in water?

There are seven New Testament references, and seven only, to
baptism in the Holy Spu'ltFour of _tl"_l‘em_\are the Gospel accounts of
the f)rédik:tion of John the Baptist, that whereas he baptized in water,
the coming one would baptize in the Holy Spirit (Mark 1:8; Luke
3116, Matehiew 37115 John 1:33). The preposition uniformly used is
en, a little word that can mean ‘in’, ‘with’, or ‘by’ in Hellenistic Greek.
Those therefore who affect to discover some difference between being
baptized in the Holy Spirit and being baptized by him simply display
their ignorance of Greek usage!

In addition to these four references to the forthcoming baptism in
the Spirit at the hands of Jesus, there are three more. One of them
comes in Acts 1:5 where Jesus quotes the Baptist’s prophecy, and
applies it unambiguously to Pentecost. The disciples will soon dis-
cover what it means to be baptized with the Spirit, ‘in a few days’. The
sixth instance comes in Acts 11:16. Once again the very same predic-
tion is to the fore: ‘John baptized with water but you will be baptized
with the Holy Spirit.’ Peter is speaking, and explaining his astonish-
ing time with Cornelius, ‘As I began to speak, the Holy Spirit came
on them as he had come on us at the beginning’ (v. 15). The sixth ref-
erence is also, therefore, related to an initiatory experience. Cornelius
and his household entered the realm of the Spirit just as the disciples
had done at Pentecost, and precisely as John had predicted.

The last reference is in 1 Corinthians 12:13. “We were all baptized
by one Spirit into one body’ writes the Apostle; Jews or Greeks, slave
or free, it made no difference. This was the indispensable beginning
of Christianity for one and all. Does this seventh reference teach
something different from the combined testimony of the other six?
The answer must be that it does not. There is no suggestion here that
this was a second, high-octane experience into which some
Corinthians had entered and others had not. Quite the reverse. The
Corinthians had written to Paul about spiritual gifts (12:1). The
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‘charismatics' among them were only too keen that Paul should
accede to their own high view of themselves and their spiritual gifted-
ness, and their superiority to the ordinary Christians at Corinth. But
Paul does nothing of the kind. Instead, he maintains fiercely that 2/
the Corinthians had been baptized by the Spirit into the one body of
Christ. Not several communities: one body. Not several levels: one
baptism. It must have been hard for the ‘gifted’ Corinthians to accept
that they were on precisely the same level as everyone else. It must
have been very encouraging to those who had felt put down. After all,
the ground is level at Calvary; none of us has anything to boast about.
We are accepted into the family — or baptized into the body — simply
and solely because of what Jesus Christ has done for us.

There is therefore no possible justification, among those who take
the New Testament as their guide, in claiming biblical support for a
doctrine of ‘second blessing’, a mandatory further experience after
conversion called the baptism in the Holy Spirit. In each of the seven
references, the phrase ‘baptism with the Spirit’ is unambiguously used
of an’initial pliiigifig into Christ. It is not talking of the higher

reaches of Christian experience, but about the basics of being a
Christian. It is not always that we can be so sure about a controversial
issue: but in this case the language used of baptism with the Spirit
admits of no other conclusion.

But having established that according to the New Testament it is

incorrect to speak of any second Christian experience as ‘baptism in
the Holy Spirit’, we still have not settled the marter. For the
Pentecostals and their charismatic cousins (among whom I would
humbly count myself) may be wrong in their nomenclature, but
right in what they are expecting to see in Christian experience. A
great many Christians 4o have a notable second milestone in _their
lives; whei they experience th of Jesus, the power and love of
his Spirit, and receive one or more spiritual gifts in an entirely new
way.

"It is often so real and so exuberant that it makes any previous
Christian experience seem grey or positively unreal. It is this sudden
turning on of the lights in a twilight room that has encouraged some
to regard ‘baptism in the Spirit’ as a second stage of Christian initia-
tion. And that is very understandable. It does not help in the least if
those who have no such passion for Christ seek to pour cold water on

What of the Holy Spirit? 257

the Pentecostals’ biblical exegesis; we need to hear the Pentecostals
when thc.y expect to see radical change in Christian lives, passionate
courage in spreading the word, burning love and self sacrifice, and
faith thar God will act naturally and supernaturally as his people
venture out in evangelism, deliverance ministry and healing,

Normal Christian birth does embrace the baptism in water, the

repentance and faith, and the powerful and discernible presence of “

tlj.e gift of the Spirit. But it is true, is it not, that our faith is often so
dim, our expectancy so low, our ignorance about the Spirit so great
our fear of committing ourselves to anything challenging so strong’
that many of us have had a sub-normal Christian birth, and an’
ana'emic Christian experience? And it may be that what we need s a
major injection of the Holy Spirit into those bloodless lives of ours. |
believe that with all my heart. This breaking out of the Spirit in our
life, this irrigation of our dry desert with his water is a paramount
necessity in many parts of the church. But let us not make the mistake
of allowing the change from sub-normal to normal Christian living to
create 2 necessary doctrine of initiation in two stages. Sometimes it
comes in two stages. But such need not be the case. When I lead
someone to Christ these days I lay my hands on his or her head and
pray that the Spirit of God will deeply and fully baptize the new
behe'ver into Christ. We need Christians like that today; full-blooded
Christians, not ecclesiastical ghosts. Baptism in the Spirit_is.. the
common lot of all Christians.. Nowhere in the New Testament are
Christians rold to wait for it, or to seek t, or to receive it. In his
booklet The Baptism and Fullness of the Ho[yszrzt ]ohn Stott
expressed it judiciously: “The gift of baptism of the Holy Spirit, one
of the distinctive blessings of the new covenant, is 2 universal ble;sing
for members of the covenant, because it is an initial blessing. . .

Further, baptism in water is the sign and seal of baptism in the Spirit

as much as it is of the forgiveness of sins.’ ’

The fullness of the Holy Spirit

If baptism i§ tbe initial experience, fullness should be the continual
state of Christians, though all too often it is not. Those who are real

Christians are never told to be baptized in the Spirit. T hat has already
Nttt Sl B
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happened. But they a7e told to be filled with the Spirit. On the day of
Pentecost the disciples were both baptized and filled with the Spirit.

The baptism was complete, unrepeatable and inalienable. But the
ﬁllmg could be both lost and regained. That distinction is _very
important. You and I can resist the Spirit of God (Acts 7: 51) We can
grieve the Spirit (Ephesians 4:30). But when we return, in repen-
tance, trust and obedience, we can be filled afresh with the Holy
Spirit. I have been filled hundreds of times, and hundreds of times I
have'tun dry. This is not 2 once-and-for-all experience, but a constant
offer from a generous, renewing God. It is very like the two sacra-
ments Christ left us. Baptism is unrepeatable and marks the once-
and-for-all aspect of our salvation: Communion is to be constantly
repeated and marks the ongoing side of the Christian life. We need
not only the once-and-for-all baptism with the Spirit, but the contin-
uous being filled with him.

Thus it is made very clear in the Acts that.Christians-sheuld be
filled with the Spirit, as Jesus was (Luke 4: 1). The dlsc1ples were all
filled at Pentecost (2:1ff). Subsequently Peter was filled afresh _with
the Spirit (4:8) although he had recently been filled with that self-
same Spirit on the day of Pentecost. He needed another filling for
takmg on the Sanhedtrin —so would you! Stephen equally (6:5), was a
man who is described as full of the Spirit, and he needed to be, in
view of what he was going to have to face. Saul of Tarsus (9:17) was
filled with the Spirit for the ministry that God called him to. The
Seven, often known as deacons, were chosen because they were men
full of the Spirit (6:3). On occasmn 1 we are told that the whole church
was filled with the Spirit (13:52)." ’

But what are the characteristics of those who are filled with the
Spirit? When Peter needs divine courage to go and speak before the
Sanhedrin he is sard o be filled with the Spirit (4:8). VZI_}E?
Christians are engaged in really united prayer (4:31) ) they are said to
be filled with the Spirit. Administrators in humble socral Work can be

filled with the Spl[’lt (6:3). When Christians are encourage and built
up o lead a holy life, they, too, are said to be filled with” the Holy
Spirit (9: 31). When a good man rejoices with single-hearted dehght
to see God at work in others, as Barnabas did (11:24), that is a sign

that he is full of the Spirit of God. And when dlSClplCS under difficult

social conditions are ﬁlled with exultation; then that too isan expres—
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calling God to act in judgment against an evil man like Elymas you
need to be filled with the Spirit or else the whole thing could grie- |
vously backfire (13:9).

Being filled with the Spirit, then, is neither the monopoly of the
‘charismatics’ nor the ‘non-charismatics’. Nobody has a2 monopoly in

sion of being filled with the Spirit (13:52). But equally, when you arez(

this area. Luke, with his glorlous balance, will give joy under persecu- /

tion as a mark of being filled with the Spirit: equally the supernatural (._‘
judgment wrought on Elymas through Paul was a mark of being filled ¢
with the Spirit. One was ‘charismatic’, the other not. We are limbs on *
one body, and we need each other.

So we should beware of dividing Chnstlans into the ordlnary run-

TEStament 1anguage, nor is it real. However often we may be filled, we
soon need flling again. We evaporate. We leak. We need refilling,
And what is more, we Christians are often filled with spirits and atti-
tudes which are very far from the Spirit of God, however greatly we
may have been used beforehand. Being filled with the Spirit i
state we can claim as a permanent possession: itisa standlng
t6'come again and again to the Source and be ﬁlled afresh

The Holy Spirit and tongues

Should all Christians speak in tongues? The answer of the Acts is, I
am convinced, an unambiguous ‘No’. The suggestion that we should
is based on three verses alone: 2:4 when ‘the first Christians did speak

Tongues 1521 g ft from the good Lord o some people. He has given
it to me, and I am grateful for it. But as we have seen there is no sug-
gestion in any of the initiation teaching of the New Testament that it
is the invariable mark of the presence of the Spirit. Glossalalia accom-
panied the preaching of salvation in those three instances, and
peiliaps others, including in Samaria. We have no way of knowmg
how widespread it was. Indeed you could” argue if you were so dis-
posed, that all three of those references have little to say to our condi-

tion. Acts 2:4 is not relevant, because we have not journeyed with the

2
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Jesus of history and had to await the coming of the Spirit. Also, 10:46
is not apt for our situation because here the point is that the Spirit was
given to Gentiles as well as to Jews, and the need for that lesson is
past. And 19:6 does not speak to us because these were Jews who
believed under the old dispensation and were now receiving the bene-
fits of the new age. That is an unrepeatable situation. So from Acts
one certainly cannot demonstrate that all should speak in tongues.
But equally from Acts one can say that this is a real gift of the Holy
Spirit, which he pours out on some of the Christian family just as he
lavishes other gifts on different members. [t is valuable for starting us

e X in prayer when we feel little appetite for it. It is valuable for lifting our
S ,5, hearts in praise and adoration. It is very helpful in spiritual warfare,
Y especially when we are in the presence of dark spirits brought in by

the occult}But let us not unchurch those who are given other gifts by

the same Spirit. As 1 Corinthians 12:11 puts it, ‘he gives them to each
<. one, just as he determines.” Paul asks, ‘Are all apostles? Are all proph-
o 4 ets? Are all teachers? Do all work miracles? Do all have gifts of
- v healing? Do all speak in tongues?’ (1 Corinthians 12:29). The answer
5 2% L to these rhetorical questions is in each case a resounding ‘No!”

The Holy Spirit in the church

sf% e e e doigdan ) .
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" Thereisa strlkmg contrast between the Acts of the Apostles and the

V writings of Paul. In Paul the emRhasw about the Spmt is more inter-
ior: it is for bullJlng up the behever in hohness and Cgrm_;ﬁlfsness
We are changed by the one degree of g Tory (or Christ-
reflectinighiess) 6%

ormtfnans 3:18). In the Acts the Spirit
is more conceried wit

éxternal in its impact. It is more gxft ~centred. It is more concerned
with the growth and expansion of the church than lth the holiness
of individuals within the church. o

There was a great missionary to China many years ago, Hudson
Taylor. His biography is in two volumes, The Growth of a Soul and
The Growth of a Work for God. One could almost say that Paul’s
understanding of the Spirit is “The Growth of a Soul’, while Luke’s is
‘The Growth of a Work for God’. Neither is exclusive, but such are

the major emphases in Paul and Luke.
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When we look at how the Spirit operates in the Acts, it is exciting
to see the effect upon "believers. .

First, it is obvious that they were t/?rzl/ed to belong (2:15-16). They oy &
were confident and joyful in this new experience of God that had e
opened up to them. ;c\;\i '

Then they were keen to P2y (2:42; cf. 4:31). Disciples and new .
converts alike were anxious to_pray, once they experienced the -
coming of the Spmt He is the great enabler of prayer when our own
enthusiasm is low. He is, after all, given to us in order to enable us to "
pray (Romans 8:26). e

They were bold to speak. They had been the very reverse, but not
when the Spirit came upon them. Now they were bold to preach in < Uf*
the streets (2:14), to preach to a beggar (3:1f), and to preach before
the t town counc1l (4: :8ff). I wonder when one of us last spoke in such
sifuations! They were bold to speak in homes and synagogues, as the
Acts goes on to record, and the mixture of conviction, boldness and
love had powerful effects and drew many to Christ.

Fourth, they were /mngry to learn (2:42). The converts devoted
themselves to the Apostles’ teachlng That always happens when the
Holy Spirit grips someone. People get hungry to dig deeper into the
scriptures the Apostles have left us.

They were wzllmg 10 give (2:45). They even started capital tithing,
They found their purses opening up as wide as their hearts. This was
the work of the generous, free Spirit of God who had come upon
them and thawed their selfish instincts. As a result, they had few
financial problems, for these were shouldered by the whole commu-
nity, not just by a small generous minority in the church. Some
churches may need to learn that, despite appearances, they do not
have financial problems, only spiritual ones!

They were also longing 1o share their hospitality (v. 46). This loving
to be together, this open hospitality is a tremendously attractive mark
of the Spirit’s presence. I was speaking once in Canada about the
needs of international work carried on by the church I then served.
One of the people present, although she had no funds that she could
give, was so moved by this that she went out and bought a salmon,
cut it up small and barbecued it for a delightful, relaxed supper party,
made a profit on it, and then came along happily the next morning
with thirty dollars! That seems to me very much the spirit of the early







